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REVIEWS

Feminism in Christianity:
An Orthodox Christian

Response
Deborah Belonick, Crestwood,
N.Y.: St. Vladimir's Seminary
Press, 1983.

Glenys Huws

I first heard of this book in the
fall of 1979, when a professor from
St. Vladimir's Orthodox Seminary
(Crestwood, N.Y.) told me, with al-
most gleeful pride, that their prize-
winning master’s-of-divinity thesis
of the previous academic year had
comprised a theological analysis of
Christian feminism from an Ortho-
dox point of view. The student
writing this thesis had convincing-
ly demonstrated that it was heresy.

When I tried to find out from the
professor some of the reasoning
that had led the student to this
conclusion, I was told that feminist
biblical and theological thinking
was unacceptable because, in the
Orthodox view, the one immutable
way of understanding the Divine
Revelation in Scripture is found in
the writings of the Greek fathers.
The Truth has already been given
to the Orthodox church — there
can be no conflicting interpreta-
tion, no dialogue with the Gospel
that might lead to new and differ-
ent insights, no change.

Further discussion at that point
proved fruitless, and so I wel-
comed the opportunity to read the
thesis in book form. I hoped that I
might discover, more fully and
clearly, the points of tension —
and therefore of possible growth —
that an Orthodox woman would
identify when engaging some of
the ideas and insights of Christian
feminism.

Such hopes began to dim even

after reading the first paragraph;
they were completely dashed by
the end of the first chapter. In the
introduction, Belonick states that
the only purpose of her thesis is to
investigate the ''religious beliefs'
of feminist Christians and to ''con-
trast’’ them with Orthodox Chris-
tian theology. I had the sinking
feeling that patriarchy had won
again. I was right.

Firstly, Belonick has no under-
standing whatsoever of what the
feminist experience is like from
the inside. I doubt very much that
she took the time to really listen to
stories of Christian feminists and,
as a result, she depicts them as
nominal Christians who calculat-
ingly decided that ''religious struc-
tures were not beyond feminist in-
terest.”” She has absolutely no
empathy for the often painful
struggle and profound faith jour-
ney undertaken — for instance, the
deeply felt questions that feminists
ask about the significance for
women of a male Saviour are dis-
missed by Belonick as the embar-
rassed attempt of Christian
feminists to justify their beliefs to
their non-Christian colleagues.

Secondly, the descriptions of
feminist thinking about Scripture,
God, Christ, and the Church are
superficial, patronizing, and sarcas-
tic. Belonick bases her understand-
ing of Christian feminist thinking
primarily on one anthology of writ-
ings. Feminist views are therefore
underrepresented and misrepre-
sented. For example, it is stated
that the primary concern of
feminist Christology is to make
Christ androgynous. Feminist
efforts to address patriarchy
hermeneutically are dismissed as
unnecessary and misguided, since
the Bible does say some good
things about women and some

critical things about men. Problem
solved. Belonick remains
completely untouched by feminist
theology — so much so that not
one feminist idea or question is
considered worthy of even the
slightest consideration. Ironically,
she admits the valuable con-
tribution of a woman's perspective
in other fields, such as journalism,
but such a perspective is heretical
in theological thinking because the
Truth is already known. This per-
spective represents a static under-
standing of Revelation and a dual-
istic approach to faith that is unac-
ceptable to many Christians, fem-
inist or not.

I did learn more about Orthodox
theology from reading this little
book. I found evocative the
writer's description of the feminine
dimensions of the Holy Spirit as
traditionally understood by the Or-
thodox. In addition, her explana-
tion of the importance and mean-
ing of the Fatherhood of God —
while I did not agree with it —
was intriguing. It was strikingly
similar to the Barthian understand-
ing of the relationship between
cosmic fatherhood and human fa-
therhood.

All in all, however, I think this
book lacks depth, integration, and
credibility — for the reasons al-
ready stated and more. I was ex-
tremely disappointed that she did
not include in the thesis any refer-
ence to her own story or her per-
sonal experience. This disappoint-
ment became a jarring wrench in
the last chapter, when the actual
situation of some Orthodox women
is described. There are still parish-
es where women are not allowed
to partake of the Eucharist during
their menstrual periods, women
are forbidden to read and sing in
church, and in some places an al-

VOLUME 5, NUMBER 2, WINTER 1983

101



E

W S

tar is considered defiled because a
woman has touched or approached
it. Belonick condemns these prac-
tices and beliefs, considering them
a deviation from true Orthodoxy.
That she can go no farther in her
analysis than this means that this
book is of little value to any wom-
an who wishes to struggle seri-
ously with what it means to be

faithful.
EER

Seasons of Woman: Song,
Poetry, Ritual, Prayer,
Myth, Story

Penelope Washbourn, Harper and
Row, 1979, pp. 176.

Gail Cuthbert Brandt

This fascinating anthology of
writings representing various liter-
ary genres attempts ''to provide
the reader with a sense of how
women express their own spiritual
sensibilities about their identities
as women.'' According to Penelope
Washbourn, there was a time
when women's spiritual and reli-
gious experience revolved around
""female sexuality in its fertile
aspect.”” The readings are therefore
arranged to reflect the various
stages in the fertility cycle —
puberty, marriage, motherhood,
menopause, and old age. While
over two-thirds of the material is
drawn from preliterate societies,
the editor also utilizes the poetry
and prose of modern women to un-
derline what she perceives to be
continuity in the tradition of fe-
male spirituality.
~ The richness of the collection is

further enhanced by the diversity
of cultural groups represented; for
example, in the section entitled
"Separation from Home — The
Wedding,"" the relevant themes are
explored in Ukrainian and North
American Indian folk-songs, the
poetry of Sappho and Emily Dick-
inson, and marriage chants from
Hawaii, to name but some of the
items.

Professor Washbourn's emphasis
on the close relationship between
the female body and spirit is am-

ply illustrated in many of the
selections, especially in those
which illuminate the lives of North
American Indian and Inuit women.
In a ceremony for the purification
of young virgins among the Ogal-
ala Sioux, for instance, part of the
incantation proceeds: 'O You,
Grandmother, upon whom the
generations of the people have
walked, may White Buffalo Cow
Woman appears (sic) and her gen-
erations walk upon you. . ." (p.
16). In rituals such as this, one is
struck by the role women play not
only as participants in or objects of
religious ceremonies, but also as
central images (the earth as Moth-
er/Grandmother). Modern femi-
nists are not left too long, how-
ever, to revel in the importance of
women and female images to tribal
religious practices: counterbal-
ancing the formal recognition of
women's creative force, there is in
many of these same societies also a
fear, a loathing of that reproduc-
tive capacity. As one Fox Indian
woman recalls being told at age
thirteen: ""Now is the time you
must watch yourself; at last you
are nearly a young woman. Do not
forget this which I tell you. You
might ruin your brothers if you are
not careful. The state of being a
young woman is evil. The mani-
tous hate it . . . whenever you are
a young woman, you are to hide
yourself.” (p. 21).

The contradictory emotions
which female sexuality evokes are
skilfully portrayed in this collec-
tion. On the one hand, we share in
the pride of young womanhood,
the joy and awe of pregnancy; on
the other, we experience the agony
of abortion and the shame of bar-
renness.

Unfortunately, the power of this
book is diminished by the inclu-
sion of much material which,
while nominally associated with a
phase of the female life cycle, has
somewhat tenuous connections to
female spirituality. Three of the
ancient Chinese poems in the sec-
tion ""Married Life'" have obvious-
ly lost much of their beauty and
potency in translation and offer the

reader more a statement of the
problems of matrimony than in-
sights into women's spiritual ex-
perience. Too many of the selec-
tions leave one wondering why
they are included and what, if
anything, they have to communi-
cate about the nature of female
spirituality. This problem stems
from the editor's failure to provide
a clear definition of female spiritu-
ality within the context of a more
extensive introduction. She could
have then used that concept/defini-
tion as the basis for a more rigor-
ous selection of materials.

Ms. Washbourn has provided us
with much grist for the mill; it is
only to be regretted that she did
not provide us with the appropri-
ate conceptual tools to glean the
optimal yield.

Green Paradise Lost
(formerly Why the Green Nigger?),
Elizabeth Dodson Gray, Wellesley,
Mass.: Roundtable, 1981, pp. 166.

Louise H. Mahood

A woman's understanding of the
world is opposite to a man's, a fact
Elizabeth Dodson Gray attempts to
explain in Green Paradise Lost.
Conlflict arises because man's anal-
ysis of his environment is linear
and hierarchical, yet woman's is
circular and concentric. A further
dichotomy is man's association
with culture, woman's with na-
ture, a fact which means that fe-
male is associated with sensuality
and mortality, two conditions of
human life over which man has no
dominion. Unfortunately, man's
linear/hierarchical culture has gen-
erally been considered superior to
woman's cyclical nature. Yet Gray
discusses how we must reinterpret
Eve's role in the Genesis tale as a
positive rather than a negative one.
Eve's exit from Eden is not the
"Great Fall of Humankind'' but
rather a gain in ""humanness,”’
"finitude of our bodies,"" "‘our
mortality,”” and '‘trajectory toward
dying."" Our aspiration should be
praise and not dominion. Man's
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abuses of the earth are justified by
using the traditional interpretation
of the Genesis story, which sup-
ports the male’s need to dominate
both woman and earth.

Successful as Gray is in her ex-
planations, her book is not for the
atheist who finds clear references
to the divinity of God offensive.
This book is also not for the wom-
an who cannot emotionally or in-
tellectually integrate Judaic or
Christian religion into her feminist
philosophy. Nevertheless, I found
that the book articulated some per-
ceptions of my environment in
both an academic and spiritual
fashion.

Unspoken Worlds

Nancy A. Falk and Rita M. Gross,
eds., Harper and Row, 1980, pp.
2901.

M. E. Bradburne

Unspoken Worlds, edited by the
eminent feminist scholars Nancy
A. Falk and Rita M. Gross, is a col-
lection of essays by various re-
searchers that gives a wide over-
view of the varying roles that
women play in the religious life of
non-Western cultures. The essays
illustrate the thesis that women's
struggle to achieve identity can, in
many parts of the world, be
achieved only through their contri-
butions to religious life, either
through the domestic rites per-
formed in the home or through
their contributions and experiences
as diviners, visionaries, and reli-
gious leaders.

This book covers the religious
experiences of women in cultures
as diverse as the aborigine tribes in
Australia and the Buddhist nuns in
India, and in a time frame that
ranges from ancient China to pres-
ent-day South America. It demon-
strates that women's religious con-
tributions, far from being inferior
to men's, are equally as important,
although they may be less obvious,
since they often concentrate on
life, home, and nature rather than

on the more dramatic and public
concerns — such as war and hunt-
ing — of men in the same culture.
This parallels what is often seen in
the Western world, where the men
write such aggressive hymns as
"Onward Christian Soldiers'' and
women write hymns such as ''God
Who Touches Earth with Beauty,"
which celebrates nature and the
life-giving forces of God.

Earlier researches have helped
perpetrate the myth, easily be-
lieved by men, that all cultures ex-
clude women during menstruation
and during and after childbirth be-
cause they are unclean. However,
the research in Unspoken Worlds
has shown that instead of menstru-
ation's being considered by some
groups as a time of uncleanliness,
it is looked at with awe because of
its powerful, life-giving force. In-
deed, the Andean Indians of South
America consider that menstrua-
tion cleanses women of misfortune
and prepares them for childbear-
ing, and as such is an event to be
regarded with deep respect rather
than contempt.

Socialization has also been found
to be an important component of
women's religious rituals, probably
because in some cultures, such as
the Shi-ite Moslems, women rarely
leave their own homes. The result
is that their religious rites are an
acceptable method of contacting
and enjoying the company of other
women, as well as a way to seek
favour from Allah.

Many women become highly
respected in their community for
the first time in their lives when
they become seers or visionaries
and are considered to have direct
contact with the spirits. They are
viewed as speaking in voices that
come directly from the gods, bring-
ing messages to help and guide the
community, so their words are
heeded as being divinely inspired.
These women often surmount in-
credible adversities in order to
take their place in this capacity.
Visionaries in East Africa and
Korea have often suffered extreme
bodily and mental symptoms that

are considered a supernatural sum-
mons from the gods to take their
proper places as seers and di-
viners.

The women who have achieved
respect as religious leaders dis-
played perseverance and a great
determination as well as intelli-
gence, fortitude, and indepen-
dence. This is particularly note-
worthy in Eastern and Asian cul-
tures, where these characteristics
are diametrically opposed to the
traditional view of women.

The conclusion reached by the
editors is that when all relevant in-
formation is carefully analysed, a
different picture of the relationship
between men's and women's reli-
gions and sacred life must become
apparent. Instead of being exclud-
ed, as previously assumed, most
women of the world have devel-
oped some kind of significant reli-
gious life, and '‘'male domination is
counter-balanced by women's
sacral power.” Finally, although
women's religious lives cannot be
fully understood without reference
to the religious world of men, the
converse is also true; it is vital that
we study women's religious experi-
ences as thoroughly and as careful-
ly as that of men. It is impossible
to acquire a full and true picture if
one uses only 50 per cent of the
world's population as a basis of
study. The whole is always made
up of all its parts.

A World of Difference:
Gender Roles in
Perspective

Esther Greenglass, John Wiley and
Sons, 1982, pp. 356.

Kathleen Martindale

Esther Greenglass reports this
unfortunately characteristic reac-
tion by a senior Canadian universi-
ty administrator to a female psy-
chology professor (Is she Green-
glass herself, author of the very
fine study After Abortion?) who had
just published a book on abortion:
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""Are you still studying women!
When are you going to move on to
something important?'’ This is the
climate in which Greenglass must
work and the one which makes
her overview of research on the
psychological differences between
the sexes as seen from a feminist
perspective useful and necessary.
Since Greenglass is a social psy-
chologist, her coverage of issues
such as socialization, sexism in the
media, and assessment of achieve-
ment motivation is thorough.
Freud and the neo-Freudians are
given short shrift. Feminist psycho-
analytic critics such as Juliet
Mitchell or even Jean Baker Miller
are not mentioned; Freud and
company are merely attacked for
making erroneous assumptions and
not being sufficiently empirical.
This book is most useful for the
general reader or the undergradu-
ate who knows all about male su-
periority in math and spatial ma-
nipulations and about female de-
pression and ''fear of success'' but
is not aware of non-sexist research.
By calmly discussing the studies
which have been done in these
areas, Greenglass helps the reader
to see how social factors and cul-
tural norms about gender roles
have influenced these differences,
both as the general population has
been taught to live them and as re-
searchers have all too frequently
assumed them as givens.
Greenglass clearly indicates how
sexism on the part of social scien-
tists slants their findings. For ex-
ample, she shows how field inde-
pendence, which correlates highly
with stereotypical masculinity, is
valued by sexist researchers, while
field dependence, which correlates
with stereotypical femininity, is
devalued. Field independence or
dependence is then used to explain
why males and females make dif-
ferent occupational choices.
Although she attempts to cover
as much of this territory as pos-
sible, Greenglass has omitted to
mention one of the most conten-
tious studies — the one which
leapt to the conclusion that even
gifted young women who had

grown up in '‘math-positive’’ fami-
lies were relative plodders com-
pared to their male counterparts.
And though Greenglass mentions
Lawrence Kohlberg's cognitive de-
velopmental theory, she does not
include the ground-breaking work
which has been done by his for-
mer associate, Carol Gilligan, on
the way gender affects the way we
see moral issues and make moral
choices.

As just and temperate as this
book is, its main limitation is the
way the author puts off spelling
out what is new in the feminist
perspective in psychology until the
very short final chapter, called
"summary and implications.”" A
book of this length, with almost
seventy pages of references, needs
more than ten pages to discuss the
shortcomings and dangers of mas-
culinist psychology and to describe
what feminist psychology would
do to redress the situation. The
book's clearest strength is that as a
feminist, Greenglass candidly ack-
nowledges her belief that gender
roles must be abolished because
they limit human choice, remind-
ing us that there is a world of dif-
ference between the belief that fe-
males and males are different and
the belief that females differ from
males in ways that render them in-
ferior.

Between Women:

Lowering the Barriers
Paula Caplan

Esther Greenglass

In Between Women: Lowering the
Barriers, Paula Caplan has distin-
guished herself as a noteworthy
feminist scholar who draws on re-
search and both clinical and per-
sonal experience in her explora-
tions of relationships among wom-
en. A highly readable, informative,
and interesting book, Between
Women discusses how sexist beliefs
in a patriarchal society have de-
prived women of emotional sup-
port and affection from other

women. Several pervasive myths
must be acknowledged in order to
begin to understand the barriers
between women, says Caplan.
These are that females are inferior
to males, endlessly nurturant, emo-
tionally dependent, naturally tidy,
and physically graceful. Caplan
sees the devaluation of women, by
women and men alike, as a direct
barrier to women's relationships
with each other since it fosters
competition for men and encourag-
es in-group hostility. In her treat-
ment of Freud, the grandfather of
male chauvinism, she not only
shows the absurdity in the concept
of penis envy but suggests in its
place the concept of "'penis pity,"’
which is based on the vulnerability
of the male genitalia.

Between Women discusses how
the mother-daughter relationship
shapes women's development; how
the mother is seen both as an in-
truder and mirror, and how com-
petition between mother and
daughter affects the developing
young girl. The complexities and
contradictory feelings of the moth-
er-daughter relationship are seen
particularly when (if) the daughter
marries or has children of her
own. The quiet desperation of the
contemporary isolated housewife is
seen as another barrier between
mothers and daughters. Married
daughters, she points out, may find
themselves unhappy and may feel
that their mothers should have
warned them.

According to Caplan, the barriers
that isolate women affect not only
their personal relationships but
also their relationships in neigh-
bourhoods and in the workplace.
In discussing women's psychologi-
cal isolation from other women in
the workplace, Caplan deals with
the Queen Bee syndrome, the
womean in the token position, and
the phenomenon of women pleas-
ing men in positions of power. Her
discussion of women in the work-
place and barriers between them is
especially interesting and relevant
in light of the increasing number
of women holding outside employ-
ment in these times. Moreover, re-
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cent discussions of the importance
of networking and mentoring for
an individual's progress through
the ranks — whether that be in
business, education, or politics —
underline even more the impor-
tance of women overcoming the
barriers between them. In short,
women need each other — on an
individual level as well as in a col-
lective sense.

An optimistic book, Between
Women points to practical steps
that can be taken to break down
sex-role stereotypes that stifle indi-
vidual growth and impede the de-
velopment of close interpersonal
relationships. In so doing, Caplan
offers hope for change both in our
generation and in generations to
come.

Between Women is appropriate
for the lay reader and the student
alike. It is an excellent choice as a
text in women's-studies and fami-
ly-studies courses as well as in
those dealing with human relation-
ships. It is also useful to the re-
searcher as well because it is so
rich in clinical insights and testable
hypotheses. In short, Between
Women is a breath of fresh air in
an area so deserving of study in
these changing times.

This book can be ordered from
Paula Caplan, 252 Bloor St. W.,
Toronto, Ontario, M5S 1V6. Send
$12.95 plus $1.25 postage.

Women Work and
Worship in the United
Church of Canada

Shirley Davy, project co-ordinator;
Nancy Hardy, ed., The Division of
Mission in Canada and the
Jackman Foundation, 1983, pp.
311.

Janet Somerville

Shirley Davy, the competent co-
ordinator of this polemical history
of women in one Canadian Chris-
tian denomination, writes that its
contents combined in her heart
and head, over the first year of the

project that produced the book,
"like a stew."’

It doesn't read at all like a stew.
The flavours have not penetrated
each other; the contrasting textures
have not been reduced to bland
tenderness. This book reads like a
big, very participatory patchwork
quilt, sewn together at a bee
whose workers span three genera-
tions and several utterly different
states of feminine consciousness.
What I enjoyed most about the
book was the respectfulness shown
by its young, or educated, or
sophisticated writer-editors in re-
ceiving and enshrining the memo-
ries, opinions, poems, and self-im-
ages of many older, simpler, or
less sophisticated women contribu-
tors, without rewriting or disguis-
ing their clashing states of con-
sciousness. Section Three, called
"Patchwork Pieces,’’ is no more
than its title implies.

The book is not of a piece. The
last section groups six essays by
(mostly) young, much-educated
United Church feminists whose
writing is tendentious, exciting,
and well-grounded in feminist lit-
erature. The first section stitches
together hundreds of fragments of
local church history as it was made
by women in various parts of Can-
ada. To get through this first sec-
tion, the reader would need to be
quite fondly caught up in church
life; otherwise, its only interest
would be the consistent feminist
pattern found by Shirley Davy to
unify the fragments. Section Two
tells stories of women who have
achieved some eminence in the
United Church; all are so brief that
they work mostly as tributes rather
than as history.

But the book as a whole is cer-
tainly a work of history, and an
ambitious one — albeit about a
very short stretch of history (the
United Church has existed only
since 1925). It is a labour of ortho-
dox, middle-of-the-road feminist
analysis applied to freshly re-
searched facts of a little-known
history. The book's energy comes
from conviction: the conviction
that the Christian church in gener-

al and the United Church of Can-
ada in particular are still very im-
portant, and the conviction that
feminism is a true liberation, cur-
rently the most important ingredi-
ent for human liberation. With
these convictions it does a compe-
tent job of rereading the history
yet manages to be passionately
democratic about accepting bits of
research and analysis offered by
scores of women in as many locali-
ties and states of mind. It is good,
bridge-building, feminist educa-
tion.

It also lacks things. When the
book strays from the subject it
knows really well — the United
Church — its sense of history tends
to leap blindfolded from New Tes-
tament times (or, occasionally, the
writings of the Church Fathers in
the first five centuries) to the end
of the nineteenth century. Its for-
mulae have little room for the diz-
zying church history in between —
of canonized women saints, of reli-
gious orders of women with their
multilevelled impact on Europe
and North America, of the great
women mystics whose witness still
awes and challenges today's inner
seekers. In fact, it is not only mys-
ticism but the whole interiority of
religion that is curiously absent
from these pages. It seems swal-
lowed up in the admirable but re-
lentless doing of United Church
women. It is uncontemplative. It is
silent even about the passionate,
juicy devotional life that must have
animated the dedicated church
women it writes about. Only rarely
(as in the stories of Elda Struthers
and Ruth Tillman) does that devo-
tional passion even glint through.
In real life, it is much more com-
mon.

But it is a very good book. What
the United Church of Canada does
about feminism — how it will inte-
grate, or dilute, or be changed by,
or advocate feminism — will pro-
foundly affect the social future of
English-speaking Canada. And vice
versa — how feminism deals with
the church will have much to do
with its future in Western culture.
The serious purpose of this book is
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to help build a movement in which
feminism will transform our reli-
gious and social inheritance while
preserving great truths that e-
merged during the ages of patriar-
chy.

EER
The Meaning of Aphrodite

Paul Friedrich, University of
Chicago Press.

F. Tsipporah Nemani

I have always said that '‘great’’
scholastic works gain enormous
authority because they suffer im-
mensely from myopic vision, main-
ly the one inflicted by sexism. As
such, they could hardly be expect-
ed to reach viable hypotheses
which the realm of speculative
thought thinks are imperative.
Thus it was quite refreshing to
read a book by an author who tries
to be non-sexist when he writes
about a Goddess — Aphrodite.

The author proposes a new the-
ory about the meaning and origin
of Aphrodite and attempts a syn-
thesis of her prehistoric and histor-
ic origins. As to the meaning of
Aphrodite, his conclusions are not
too confused or distorted, and I
think that he is not too far away
from the truth — but about this we
can only speculate.

Basically, the author proposes
that the images/metaphors of Aph-
rodite are composed of elements
from the Sumerian/Semitic Inan-
na/lshtar, the Phoenician Astarte,
the Egyptian Hathor and Isis, the
Old European Bird Goddess, the
Minoan/Mycenean Dove Goddess,
and the Proto-Indo-European Aw-
sos (Dawn/dawn, the bifurcation
hypothesis). This hypothesis is not
new to feminists who view the
Goddess as one, and all her vari-
ous names as different manifesta-
tions of her attributes.

The problem is, of course, that
Friedrich tries to describe a com-
plex image/metaphor which is but
one part of the Great Goddess, and
thus he cannot escape the inclu-
sion of Demeter/Kore and Artemis,

but he still falls short of under-
standing the entire system of be-
liefs. The structure of his argument
indicates another problem. In
order to demonstrate that the
image of Aphrodite was formed by
infusion of several earlier cultures
(earlier than the Greeks, that is),
he delineates several seemingly un-
related cultures, but he bases his
evidence on secondary sources.
Thus some of his arguments are
weak. Furthermore, he analyses
these earlier Goddesses as if they
were primary, formed in a com-
plete and static fashion, in order to
categorize the similarity in attrib-
utes into neat little packages. In
this respect this study is definitely
a male-structured argument. The
pitfall of such a structure is that it
ignores the fluid and adaptable
metaphors of the Goddess, espe-
cially at the time of transition, in
which the onslaught of the patriar-
chy is at full force. For example,
Aphrodite in The Iliad is already a
male-imaged one, with all the dis-
tortions that the patriarchy inflict-
ed. It is not surprising then that
she urges Helen to Paris's bed
after her lover's miraculous rescue
from the duel. If anyone represents
the old image of the original Aph-
rodite it is Helen herself, who re-
fuses to go to Paris but is forced to
by Aphrodite’s threats.

Inanna, the Goddess with whom
I am most familiar from my own
research, had earlier affinities with
Dawn/dawn and the bringing forth
of the earth. Only later, in Sargon's
time, did she begin to be identified
with Ishtar. This is not to say that
one Goddess is earlier than the
other; what is important is that the
attributes changed over a long
time, not always simultaneously
and not always to the same degree,
since the patriarchs took it upon
themselves to reorganize/reverse
the world. Some of the Goddess at-
tributes were transferred to male
gods; those which could not be
changed were limited, belittled,
and denigrated. Thus what the au-
thor may consider primary may
not be atavistic at all but already

contaminated with patriarchic
slander.

This is not a book to read if you
want a feminist synthesis of Aph-
rodite, but for those who want to
understand the creative/transform-
ing principle of the Great Goddess,
this book offers some good and
useful arguments.

The End of God
Naomi R. Goldenberg, University
of Ottawa Press.

F. Tsipporah Nemani

Naomi R. Goldenberg's The End
of God is a scholarly study which
attempts to salvage some of
Freud's and Jung's ideas for the
formation of feminist iconography.
Goldenberg acknowledges that
most feminists have rejected
Freudian and Jungian authority in
matters of spirituality and psycho-
logy, but she still tries to restore,
at least partially, their applicability
and viability to feminist religious
imagery. The question is, why?

According to Goldenberg, ''both
offer surprising potential for assist-
ance in understanding the radical
nature of the iconographic impov-
erishment feminists are working to
resolve’’ (p. xi). I do not agree with
this statement. While Freud may
have understood the function of
icons in the patriarchal religions,
he never understood their implica-
tions for women nor why icons are
necessary to human beings. He un-
derstood that human beings cannot
form images which are beyond
themselves and he grounded reli-
gious imagery within the patriar-
chy, but he could not understand
the reasons for their enormous in-
fluence, which lies with images
and their necessity for human in-
teraction.

Jung, who seemed to understand
somewhat better the powerful role
of images per se, offered a limited,
patriarchally dualistic, and simplis-
tic view of imagery, especially
with his anima/animus dichotomy
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and his theory of archetypes. The
archetypes are not clearly separat-
ed from simple stereotypes in
Jungian psychology. Furthermore,
while Jung may have understood
the dangers inherent in an immu-
table system of images, he could
not offer an alternative process by
which to avoid such immutability;
on the contrary, the images that he
categorized as archetypes lend
themselves to the same rigidity by
the categorization process itself.
Both Freud and Jung may have un-
derstood what is wrong with the
present patriarchal systems of
icons. Neither of them understood
why such images are damaging
and how they lead to the destruc-
tion of the world around us.

In The End of God Goldenberg
views religion functionally as a
consolation for worldly suffering
and the solace of a community.
Maybe this is the problem. I view
spirituality/religion as a celebration
of life, and ritual as a heightened
sense of belonging to a community
that actually heals, not only com-
forts.

At present, The End of God is an
important work for feminist schol-
ars, since it provides the legitimacy
by which new ideas can be insert-
ed into and accepted by the schol-
arly world, which is predominant-
ly male. Goldenberg has done the
tedious groundwork on which we
can further explore human image-
ry — a system of images that is

liberating and unfossilizable. Her
work is detailed, clear, and thor-
oughly analytic.

It is clear that Goldenberg is in-
volved in exciting group work in
which women express their own
imagery. The best methodological
tool that we have at present is the
collection of experiential accounts
of such images: the simple indica-
tion that we can use images for
different purposes or for the same
purpose, emanating from the same
or different experiences. Methodol-
ogy should establish such diversity
as viable and acceptable. Golden-
berg seems to have a rich and
wide knowledge of such experien-
tial accounts. Why not share it
with us?
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